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ON THE ORIGINS OF THE ARMENIAN
ANAPHORA OF BASIL

Gabriele Winkler
University of Tubingen

Anyone investigating the Antiochene-type anaphora, and in particular the Anaphora
of Basil, has to take into account the seminal doctoral dissertation of Hieronymus
Engberding (published in 1931) on the various redactions of Basil, written under the
supervision of the then leading expert on Eastern liturgy, Anton Baumstark.

H. Engberding’s painstaking analysis of virtually all the pertinent manuscripts and
editions of the various redactions in Greek, Coptic, Ethiopic, Syriac, Armenian, Geor-
gian, Church Slavonic, etc. is often respectfully referred to in publications,’ but hardly
ever studied in detail. The reasons have to do with the philological hurdles involved
in following Engberding’s towering methodological and analytical achievements, pub-
lished in a highly literary German admittedly not always easy to read.

In his pioneering study Engberding blazed the trail, establishing for the first time
various groups of traditions of this famous anaphora, after having retro-translated into
Greek the various redactions in Coptic, Ethiopic, Armenian, and Syriac in order to find
the four basic branches of the tradition and the Urgestalt of Basil.

Since Engberding’s towering investigation of the entire manuscript tradition noth-
ing worth mentioning has been published to challenge Engberding’s stemma of the
relationship among the various redactions of Basil, namely:

1. that the short Egyptian Basil (which has come down to us in Greek, Coptic, and
Ethiopic) is older than the longer redaction of W, on which all other redactions depend;

2. that the longer redaction of W (the prime witness of W is the first Armenian
redaction of Basil) consists mainly of scriptural passages later included for doctrinal
reasons to support the christological tenets of the period (opposite to the Armenian
redaction stands Y, from which the Syriac and Byzantine versions derive),

3. that the original anaphora antedates St. Basil (f 379) and that St. Basil himself
may have been the author of W,

4. that the original anaphora was a Greek text.

| shall attempt to modify several details of the hitherto held positions of Engberdijng,
for whom | have the greatest respect, a fact which | want to strongly emphasize: anyone
challenging Engberding’s method (which | do not) or conclusions (which | shali attempt
in some cases) has to take the greatest care to assure that the method and the new
findings are truly up to the standards of Engberding’s methodology, to his breathtaking
knowledge of the sources, and to his intellectual accumen and perspicacity of judg-
ment conceming the primary sources. _ ’

Before | go into detail | have to say a word about methodology in the context of
the beginnings and further evolution of the Liturgy of Basil: if the beginnings are inves-



tigated and a Greek text is used, then it has to be the Egyptian Greek text, not the
Byzantine redaction, for the latter is one of the youngest redactions of Basil. This Egyp-
tian Greek text was published in the first volume of Renaudot and modified by Macomber
in two articles.2 We have so far no critical editions of the Egyptian versions, in Greek,
Coptic or Ethiopic. The gap will hopefully be filled by A. Budde (Bonn) who is presently
finishing his doctoral dissertation providing a critical edition and investigation of the
Greek manuscript tradition of Egypt, including the Coptic evidence.

| am presently preparing an edition of both extant Armenian redactions with an
extensive commentary, including the other versions of Basil, as well as the East-
Syrian and Ethiopian anaphoral traditions. A critical edition of the first Armenian redac-
tion was recently published by E. Renhart, without, however, any commentary.?

In this context | also want to mention the valuable edition by Stefano Parenti and
Elena Velkovska of the most important Greek Codex, namely the Codex Barberini 336,
which presents the earliest manuscript of the Byzantine redaction of Basil.*

Engberding's sternma and commentary already illucidated the importance of the
Armenian redaction, which, | believe, holds the key to many hitherto unsolved prob-
lems. Until 1997 the Armenian redactions had never been studied in detail.> Further-
more, at the Baumstark Congress of 1998 | tried to prove that the entire section of Basil
from the “post Sanctus” to the intercessions is influenced by the respective baptismal
creeds.®

Today | want to summarize my findings of 1997-2001 and add new observations,
which can be summarized in the following observation: the so-called anaphora of Basil
reflects many traits which are typical of the older East-Syrian tradition. Let me present
some of these early Syriac traits in the Anaphora of Basil.

|. The Oratio ante Sanctus

1. Minor, yet still quite significant, is the formula: “Lord of All” typical for the
early East-Syrian creeds and the East-Syrian baptismal evidence; we find it in the
Acts of Thomas, in Aphrahat, as well as in the “ante Sanctus” of Addai and Mari.’

2. Of greatest importance is the sequence of the reference to the angels: First the
Cherubim are mentioned, then the Seraphim, as typical of all East-Syrian anaphoras,®
for instance in:

- Addai and Mar®

- the Anaphora of Nestorius™

- the Anaphora of Theodore." In Nestorius and Theodore this is aiready men-
tioned during the initial Dialogue.'?

Some of you may argue this is also true for the Anaphora of Chrysostom. But
Engberding had already demonstrated that the Anaphora of Chrysostom shows Syriac
underpinnings.'

3. Moreover, the Armenian version of Basil mirrors the Targwm-tradition of Ez 1,24:
only the Aramaic text interprets the flapping of the wings of the angels as a mighty
song;' in East-Syrian anaphoras, these are the wings of the Cherubim as in the anaphoras
of Nestorius and Theodore, whereas in Armenian Basil they are the wings of the Sera-
phim. This came about through a fusion of the vision of Isaiah with Ezechiel. The echo
of an Aramaic Bible text in an anaphora strongly points toward Syria as its place of
ongin.

4. The missing Benedictus in the first redaction of the Armenian Anaphora
of Basil corresponds to the early form of Addai and Mari.'* Some would say this is
also true of the Egyptian tradition. Yet | would argue that the Egyptian tradition is
dependant on older Syriac layers.

Ii. The Oratio post Sanctus'®

1. The creation “out of nothing” in the Atmmenian fragment of the Anaphora (= Jawstos
V,28) is typical of Syrian anaphoras,'’ v.g. in:

the Anaphora of Theodore of Mopsuestia (here also in the “post Sanctus”)

‘the Apostle-Anaphora (in the “ante Sanctus”).

We find this reference also in the Anaphora of Chrysostom, but Chrysostom is
dependant on the Syrian Apostle-Anaphora, as Engberding has shown.

2. The “formulae” concerning the relationship of the Son with the Father and the
incarnation show several Syriac underpinnings that | have pointed out in previous pub-
lications.®

3. The Descensus into hell per se is often mentioned in the early Syriac tradition. Of
particular interest, in addition, is the peculiar clarification in the Armenian redaction of
the Anaphora of Basil: “he descended with his body”, also known to Ephrem.’®

The Anamnesis®

1. Lietzmann had already pointed out that the reference to the “passion” in the
context of the Anamnesis occurs frequently in Syriac sources.!

2. The Son’s coming again (TiocGSXw) is typical for the Antiochene Creed, the
East Syriac Creeds, and the Amenian Baptismal Ordo.#

V. The Epiclesis?®

The genuine tradition of the Anaphora of Basil uses the verb come, which is
found only in the earliest East-Syrian sources, v.g.:

- the Acts of Thomas,

- the Anaphora of Addai and Mari.

All other West-Syrian and Greek epicleses use the verb send. As a matter of fact,
all early East-Syrian epicleses are characterized by the usage of the verb “come,”
whereas the Greek (and many West-Syrian) invocations use the verb “send.™*

V. The Intercessions?

The earliest Syriac sources of the Creed speak of the Son’s coming again “to
judge the dead and the living” (in that order!),?® whereas all Greek sources have the
sequence: “the living and the dead”™

The Syriac tradition is also present in the Armenian redaction of the Anaphora of
Basil: the intercessions flow out of the epiclesis without any rupture in the text,
commemoration is made of the fathers, patriarchs, etc. - that is to say, the saints.
This means that the dead are commemorated first, followed by the commemoration
of the living.?®

The Egyptian Anaphora of Basil has manipulated the original text of the inter-
cessions in order to follow the Greek sequence: Christ comes to judge the living and
the dead.”

Summary:

These Syriac connections are by no means sporadic, but are recognizable
throughout the Anaphora of Basil.>® The most important East-Syrian traits in Basil
include:

1. the sequence: “Cherubim - Seraphim” in the “ante Sanctus” plus the traces of
the Aramaic Bible (that is to say the Tar gum tradition of Ez 1,24) present in
all versions of the Anaphoras of Basil as the grammatical construction demon-
strates: it is the flapping of the wings of the angels which brings forth the Sanctus;

2. the epiclesis: Basil follows the exclusive East-Syriac tradition of using the
verb “come,” whereas all Greek anaphoras use “send;”

3. the sequence of the intercessions in Armenian Basil to commemorate first



the saints (the dead), then the living, is peculiar only to the earliest East-Syriac
creeds.

The other congruencies:,

-the missing Benedictus;

-the formula “Lord of All”

the “creation out of nothing;”

the expressions in connection with the otxpoitDa and the incarnation;

" -the descensus;

-the coming “again,”
have to be interpreted in the light of the other surprising Syriac features of the
Anaphora of Basil. Thus, this anaphora, which certainly antedates St. Basil himself,
must derive from the Antiochene hinterland and its close ties with Edessa.

But who was the author of, and who did the reworking of the longer version of the
so-called anaphora of Basil? If the revision was the work of St. Basil, then he seem-
ingly was influenced by the Syrians: as he himself mentions in his writings, a Syr-
ian assisted him. :

And finally, which redaction of the Anaphora of Basil is the original, the longer
or the shorter version? Baumstark thought the longer version, Engberding proved
that the shorter redaction is older. Who is right? in a sense | think that both are: the
shorter redaction as a whole certainly is older than the longer version, as Engberding
convincingly has demonstrated. But both Armenian redactions of Basil, and in par-
ticular the first recension, have preserved some of the original features which per-
tain to Ur-Basil, showing - as is often the case - the singular importance of the
Armenian evidence.
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